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THE TEXT. 


“ These shall go away into everlasting punishment.” 
Mart. xxv. 46. First clause. 
(Continued from p. 262.) 

We shall now consider the duration of future 
punishment as a doctrine of Revelation. The pro- 
position which I shall endeavour to maintain on this 
head, is most plainly expressed in the text: 

These (namely, the wicked) shail go away into 
everlasting punishment. 

Let us observe the connexion. Our Savour was 
discoursing upon the general judgment of mankind 
at the end of the world. “ When the Son of man 
shall come in his glory and all his holy angels with 
him, then shall he sit upon the throne of his glory: 
and before him shall be gathered all nations; and 
he shall separate them one from another, as a shep- 
herd divideth his sheep from his goats: and he shall 
set the sheep [the righteous] on his right hand ; but 
the goats [or wicked] on his left. Then shall the 
king say to them on his right hand, Come ye blessed 
of my Father, inherit the kingdom prepared fos 
you from the foundation of the world. Then shall 
he say also to them on his left hand, Depart ye 
cursed into everlasting fire prepared for the devil 
and his angels. And these shall go away into ever- 
lasting punishment.” 

In this solemn discomse of Christ, the state of 
the wicked after the last judgment is twice declared: 
first in the sentence pronounced upon them, Depart 
into everlasting fire; secondly, in the actual effect 
of that sentence, They shall go into everlasting 
punishment. By the word everlasting he certainly 
designed to teach us the duration of their punish- 
ment. He evidently laid great stress on that word ; 
for he added it both in the sentence of the wicked 
and in the predicted execution of the sentence ; 
though in the sentence of the righteous, nothing is 
said of the duration of their happiness. 

How would a teachable inquirer, who had no 
criticisms to perplex, nor previous notions to bias 
him, understand our Saviou’s doctrine? That fu- 
ture punishment would be temporary, and all men 
finally saved? No, the Saviour said no such thing. 
That the punishment would be everlasting or, what 
is the same—endless ? Certainly ; for so the Saviour 
declared repeatedly and emphatically. 

But we are told that the translation conveys a 








different idea from the original Greek ;—that the 
word [aacos] aionios, translated everlasting, is 
(requently applied to temporal things ;—and may 
signify a temporary duration in thisplace. I find 
it necessary therefore to point out the use of this 
word in the New Testament, and to aiford all my 
hearers some plain and satisfactory means of judging 
what idea it was intended by our Savour to convey. 

The Greek word [aos] aionios, translated 
everlasting, is, I freely admit, sometimes applied 
to things ofa temporal nature. But in that it dif- 
fers not from the word everlasting, which we fre- 
quently use in the same way. We speak of the 
everlasting hills, everlasting disgrace, renown, &c. 
when we have nothing in view beyond the affairs 
of this world. The same remark is applicable to 
the words eternal, for ever, immortal, &c. which 
convey the saine idea of duration. But in those 
cases we evidently use the words in a figmative 
sense, to magnify the idea of the long duration of 
things known to be temporal; and because they are 
known to be temporal, such a use of the words con- 
veys no wrong notion. We at once make the neces- 
sary allowance. 

Sometimes those words are employed to signify 
that the thing spoken of is never to return to its 
former state. Thus a slave for life is called a slave 
for ever, because he is never to Jive in freedom. 
Sodom and Gomorrah were consumed with eternal 
fire, because they were never to recover from its ef- 
fects. In such cases, the idea of eternity is con- 
veyed negatively. But no one imagines from the 
occasional application of those words to temporal 
objects, that their proper signification is a temporary 
and limited duration ; or how could we apply them 
to God and heaven and all endless things? When 
solemnly teaching doctrines, we never call a tem- 
poral object eternal or everlasting. 

In like manner the Greek word. Sometimes, 
when applied to things of this world, it is to be 
understood in a limited sense. But it most properly 
signifies endless duration; as you will readily per- 
ceive, when I repeat to you some New Testament 
phrases in which it is used. “The everlasting 
God ;(1) To God be honour and power everlast- 
ing;(2) The eternal glory of God ; (3) The ever- 
lasting kingdom of God;(4) The eternal spirit: 
Christ obtained for us eternal Redemption, that the 
called might receive an eternal inheritance. (5) He 
became the author of eternal salvation. (6) The 
saints have a house eternal in the heavens; (7) and, 


2)1 Tim. iv.16. (3) 1 Per. 
) Heb. ix. 12-15. (6) Heb. 





(1) Rom. xvi. 26. (2 
v.10. (4)2Pet.i. 2. (5 
v.9 (7) %Cor. v. 1. 
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to mention but one more, the promised reward of 
the saints is usually called eternal or everlasting life. 

Such are the objects to which the word auevcos is 
applied in the New Testament. If that word do 
not properly signify an cternal duration, it would 
not be employed to teach us the duration of all 
eternal things. 

I will quote a text, which determines the proper 
sense of this word as decisively, as if it had been 
formed for no other purpose. It is 2 Cor. iv. 17, 18. 

“ For our light affliction which is but for a mo- 
ment, shall work out for us a far more exceeding 
and eternal weight of glory: while we look not at 
the things which are seen, but at the things which 
are not seen; for the things which are seen are 
[xpeeusip2] temporal, or for atime; but the things 
which are not seen are [«savs2) eternal.” 

Here the apostle twice uses the same word 
[2iwvéce] in express Opposition to other words which 
signify a limited duration. First, he contrasts the 
affliction of the present life with the glory in the 
life to come: the one is light, the other has a 
weight exceeding all excess; the one is but for a 
moment compared with the eternal duration of the 
other. Then he draws a general contrast between 
the visible things of this world and the invisible 
things of the world to come: the former are fora 
time, that is, till the day of judgment ; the latter are 
not for a time, but eternal. 

It was evidently the apostle’s intention to heighten 
the contrast to the utmost. He uses such a power 
of expression as hardly any translation can reach ; 
and if there had been in the language a word more 
strongly and unequivocally expressive of infinite du- 
ration, he would have chosen it when he would 
make the present life and world seem but the twink- 
ling of a moment. But in fact, the New Testa- 
ment writers seldom employ any other adjective to 
teach us what is everlasting.* 

On this passage I ground an obvious and incon- 
trovertible rule, that whenever this word atorcos 
relates to things in the invisible future world, it 
signifies endless duration ; for that is what Paul by 
the same word ascribes to those things, in opposi- 
tion to the limited duration of this world’s affairs.+ 





* Lsay seldom, because, aidiost is twice employ- 
ed; once to signify the eternity of God’s power, 
and again to signify the eternal punishment of the 
fallen angels. See Rom i. 30. and Jude 6. Aph- 
thartos,t incorruptible, is twice applied to the Di- 
vine nature, once to heaven, once to the human 
body after the resurrection. Rom. i. 23. 1 Pet. i. 4. 
1 Cor. xv. 52. 1 Tim. i. 17. Once also to the ever- 
lasting word of God. 1 Pet.i. 23. And once to the 
saint’s crown of glory. 1 Cor. ix. 25. The usual 
Scripture terms for endless duration are aionios,§ 
and its substantive aton.|| 


+ Not that every distinct act and circumstance in 
our future states must be eternal; but the states 
themselves, considered as good or bad, together with 
all the objects connected with them, whose nature 
admits of permanency. There will doubtless be 
successive actions and events in heaven; but hea- 
ven and the state of the saints in it, are not there- 
fore the less eternal. So of bell. 


tadis t AgSagles § asavics |] asar 





And it is remarkable that this word is in the New 
Testament applied to a temporal object but once 
and then obviously in a figurative sense, (Phile. 
mon 15.) Our text is therefore correctly translates 
The Greek word as strictly and appropriately sir 
nifies endless duration, as any word in the Gree! 
or English language. It is the usual, standing au 
jective of the New Testament, to distinguis) 9) 
eternal, from all temporary things. Eternal they: 
fore must be the punishment of the wicked ; unjes 
the nature of the subject, the context, or othe; 
texts on the same subject, necessarily restrain y 
from understanding the word in its proper sense. 
Sometimes the nature of the subject teaches y 
that a word is not to be taken in its usual and pro 
per sense. But it is as possible for God to make 
punishment eternal as temporary ; and how long hie 
has determined to make it, we can ascertain only 
from the language of his word. 
Is there any thing in the passage connected with 
our text, which should lead us to a different con 


struction? Far from it; both here and every where 


else, the judgment of the last day is represented as 
final; the wicked are left in their eternal fire and 
eternal punishment, without the least intimation of 


any possible deliverance. 

Nay, the context does more than leave the ene 
mies of God to their doom, it fixes them there as 
long as heaven itself endures. Read the whole 
verse in which the text is found: “ These shall go 
away into everlasting punishment; but the righte- 
ous into everlasting life.” The same word is used 
to express the duration of both. Our Divine teacher, 
solemnly instructing us concerning the future states 
of men, when the truth depends upon the exact 
use of language, first declares that the wicked shall 
be consigned to everlasting fire; then, instead ot 
limiting the expression, he concludes the whok 
doctrine, by affirming, in the same breath, withou: 
distinction or restriction, that the states of the wick 
ed and the righteous are both to be everlasting. 

( To be continued.) 
REMARKS. 

We object altogether to Mr. Ruffner’s assump- 
tion of the premises which he so exultingly exhib- 
its. Sir, why talk of the “duration of future pun- 
ishment?”’ There is no future punishment poste- 
rior to the present mode of being. If you dissent, 
prove the contrary, which is your premises, to be 
truth. To take things for granted, and reason as 
though they were proved, is puerile. You say, “the 
proposition which [ shall endeavour to maintain on 
this head, is most plainly expressed in the text.” 
Your “ proposition,” as stated by yourself, is, that 
“ sinners shall suffer endlessly in hell after death.” 
(Page 5.) We ask, Is this “ proposition most plainly 
expressed in the text?” Read it— 

“These shall go away into everlasting punish 
ment.” 

You are bound to reply to the following interrogs- 
tion—Do the words kolasin aionion, (rendered 
“everlasting punishment,” in the text,) “ most 
plainly express that sinners shall suffer endless- 
lyin hell after death?” We call upon you, Sir 
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publicly, to answer in the columns of this Paper. 
resent yourself in the imposing guise of a 
You? d oo) £ 

prolessor of languages. Why did you pass by the 





things which are written may be fulfilled. And 
then shall they see the Son of man coming ina cloud 
with power and great glory. So likewise ye, when 


word kolasin, rendered punishment, and deceive | ye see these things come to pass, know ye that the 
the readet by insinuations, or by leaving him to the | kingdom of God is nigh at hand. Verily I say unto 


wild uncertainty of conjecture, relative to the na-| ¥ 


on, This generation shall not pass away, till all be 


ture and end of the punishment? Can it be possi-| fulfilled.” Christ declares, Matt. xxiv. 21, “For 
ble that you are ignorant of the definition of this} there shall be great tribulation, such as was not 


word? If not, is it honest or honourable, to pass it] s 


by; 


ince the beginning of the world to this time, no, 


to make a display of your abilities as a pro-| nor ever shall be.” How does this agree with your 
fessor, by multiplying words to no purpose, and| future punishment? This is a quotation which 


leave the most prominent and interesting part of] Christ made from Daniel xii. 1. Sir, here is evi- 
vour text without so much as one syllable in expla- | dence, proof, the declaration of our Saviour, that 
nation or proof? This, Sir, militates against you.| he would come during the lifetime of the genera- 


The charge of ignorance or deception lays at your} t 


door. 


ion to whom he addressed himself. We have 


proved by Christ’s testimony, that the judgment 


Mr. R. says, “Let us observe the connexion.| which you make future, is past. Beware how you 
Our Saviour was discoursing upon the general] deny the testimony of Christ. 


uidgment of mankind at the end of the world.” 


Now, Sir, for the punishment. We appeal to 


Sir, we admit that the general judgment was spoken} you, as a professor of languages, for the truth of 


ol. 


We, Sir, shall prove, not take for granted, that] our declaration, that the word kolasin, rendered 


the general judgment commenced at the end of] punishment, cannot be honestly defined without 


the Jewish dispensation. Rev. xiv. 6,7, “And I]t 


aking into the definition the figure of the husband- 


saw another angel fly in the midst of heaven, hav- | man pruning trees. The nation of the Jews are sepa- 
ing the everlasting gospel to preach unto them that] rated. They have gone into the everlasting punish- 


dwell upon the earth, and to every nation and] 1 


nent; they are “ chosen in the furnace of affliction. 


kindred, and tongue, and people, Saying with a] Jerusalem has received at the Lord’s hand double 
loud voice, Fear God, and give glory to him: for | for all her sins. Her warfare is accomplished, her 


the hour of his judgmentis come: and worship him | i 


niquity is pardoned.” (See Isa. xl. 2.) You must 


that made heaven and earth, and the sea, and the] bow to these testimonies. You well know, that, 


fountains of waters.” 


This testimony settles the | according to your hypothesis, the elec! are not pun- 


question. The judgment commenced, or the hour}ished. A vicarious sacrifice saves them from pun- 
of God’s judgment came, when the Gospel was|ishment. Here is non-elect Jerusalem punished. 
preached. The preaching of the Gospel, and the] Rewarded double for all her sins. (Not some of 
hour of God’s judgment were simultaneous. This| them.) Her warfare 1s accomplished! Endless mis- 


Sir, was at the “end of the world.” You are cor- 


ery, Sir, when will that warfare be accomplished? 


rection this. But the grand question is, When did| Her iniquities are pardoned. Are iniquities par- 
the world spoken of end? Of necessity, when the | doned when they are punished interminably? Sir, 


Gospel was preached, instead of the law. We give 
you Paul’s testimony—Heb. ix. 26. “ But now once 
inthe end of the world hath he appeared to put 
away sin by the sacrifice of himself.” In the con- 
nexion, Matt. xxiv. 3. Christ’s disciples ask him, 
“Tell us, when shall these things be? and what the 


you must choose. Tell us, we beseech you, who is 
this Jerusalem who “ receives at the Lord’s hand 
double tor all her sins?” Is it the elect, or non-elect ? 


What becomes of your doctrine of future punish- 
ment? If Jerusalem can receive double for all her 


sins, in this mode of being, and the tribulation is 


sign of thy coming, and of the end of the world 2” | greater than ever before happened to any people, or 
Christ answers, and declares, at the 34th verse, shall ever happen again, does it not follow, that the 
“ Verily, I say unto you, This generation shall not| “wrath has come upon them to the uttermost?” 
pass, till all these things be fulfilled.” And of the same | Does it not follow, that your doctrine is false? Sir, 


event, he declaies, Matt. xvi. 27, 28. “For the Son 
of man shall come in the glory of his Father, with 
lis angels: and then he shall reward every man ac- 


eording to his works. Verily I say unto you, there | lasting fire. 


be some standing here, which shall not taste of 
death, till they see the Son of man coming in his 
kingdom.” Also, in Matt. x. 23, in his address to 
his disciples, as follows—“ When they persecute 
you in this city, flee ye into another: for verily I 
say unto you, Ye shall not have gone over the cities of 


you must confess, that the warfare of Jerusalem was 
accomplished, and her iniquities pardoned, after the 


lust judgment, after Jerusalem departed into ever- 


Also, that Jerusalem received, in the 
everlasting fire, “ double for all her sins.” Jerusa- 
lem had her part in the lake of fire. Sir, is it not 
absurd, to talk of having a part in a lake of fire, if the 
party is to have their whole future existence in it? 
What is the fire which is prepared for the devil, 
&c ? (Isa. ix. 18, 19.) * For wickedness burneth asa 


[srael till the Son of man be come.” In Mark xiii. | fire,” &c. “The people shall be as the fuel of fire.” 


Chvist’s disciples interrogate him, and receive for 
answer, “ Verily, I say unto you, That this genera- 
tion shall not pass, till all these things be fulfilled.” 
In Luke xxi. The same is declared, as follows— 
‘For these be the days of vengeance; that all 








(James iii. 6.) * And the tongue tsa fire, a world of 
iniquity ; so is the tongue among our members, that 
it defileth the whole body, and setteth on fire the 
course of nature: and it is set on fire of hell.” Is 
the tongue set on fire of hell? Does wickedness 
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burn as a fire? Then wickedness is hell. The 
tongue is set on fire of wickedness. Jcrusalem re- 
ceived double for all her wickedness. When her 





wickedness is Cestroyed, hell is destroyed—the fire 
burns Jerusalem no more—the everlasting punish- 
ment ceases! The prophet Ezekiel says, (xvi. 
please to read from 40th to 63d verses) of Jerusa- 
Jem, that they were more abominable than Sodom! 
Christ declares, of the judgment of Sodom, that it 
should be [esteemed] more tolerable than the judg- 
ment of the Jews. Jeremia!, in his Lamentations, 
says (iv. 6.) “For the punishment of the iniquity of 
the daughter of my people is greater than the pun- 
ishment of Sodom, that was overthrown as in a 
moment, aud no hands stayed on her.” The fire 
which destroyed Sodom burned for ages, but Sodom 
suffered only for a moment! Thus, Sir, we have 
proved the Jews to be the greatest sinners; even 
more abominable than Sodom, and God declares 
of them, “So will I make my fury towards them to 
rest, I will be quiet, and will be no more angry.” 
(Ezek. xvi. 42.) Christ concludes his lamentation 
over Jerusalem, saying, “ Ye shall not see me hence- 
forth, till ye shall say, Blessed is he that cometh in 
the name of the Lord.” 

Although Mr. R.’s hypothesis is destroyed by the 
testimony we have adduced, we shall proceed and 
examine his premises and conclusions. 

Mr. R. says, “By the word everlasting he cer- 
tainly designed to teach us the duration of their 
punishment.” Mr. R. then considers, that a “ teach- 
able inquirer” would understand the Saviour to 
mean and say, “That the punishment would be 
everlasting, or, what is the same—endless.” He 
adds, “for so the Saviour declared repeatedly and 
emphatically.” (Mr. R. gives only his word for this.) 
We ask, Sir, can it be possible that Christ contra- 
dicted the testimony of “ all God’s holy prophets ?” 
They testified of “the restitution of all things.” 
(Acts iii. 21.) Even of Jerusalem, more abomina- 
ble than Sodom. Certainly, Clirist could not con- 
tradict all God’s prophets, and he must have done 
this, if he declared the punishment of Jerusalem to 
be endless ; for the prophets all testify of the resto- 
ration of Jerusalem. Sir, what did Christ design 
to teach by the word aionion, rendered everlasting ? 
‘he duration of their punishment, think ye? How 
does Christ use the same word in John xvii. 3. 
“ This is life aionion,” (everlasting, this, what ?) 
“that they might know thee, the only true God, and 
Jesus Christ whom thou hast sent.” Does Christ 
mean that knowledge is endless in duration, or that 
knowledge is life? Does Christ by the word 
aionion, in this passage, design to teach us the du- 
ration of the life, or the nature of the life? We 
read, “In his {God's} favour is life.” They that 
know God, know that he is favourable, that he is a 
God that pardoneth iniquity ; therefore, this know- 
ledge is to them life. Is it incorruptibility and im- 
mortality ? No! Itisthe life ofthe age. In another 
world, when man shall have risen in the heavenly 
image, incorruptible and immortal, this knowledge, 
“hich is in part, will be done away; for then, that 
which is perfect will come; immortality, &c. (See 











1 Cor. xiii. 8-13.) Man will then see—now he be. 
lieves—now he hopes; then he will possess. The 
word aionion relates to that which can be measured. 
Its substantive is perfectly synonymous with the 
English word age. Make a new word, and derive j; 
from the word age—say,agion. We fearlessly an. 
swer—It will mean precisely as the Greek word 
aionion. But why make anew word? We answer, 
There is no word in the English language which 
answers to the Greek word aionton. We have a 
word synonymous with the substantive aion, why 
not have an adjective synonymous with the Greek 
adjective aionion ? The English language is imper- 
fect without it. With it, it is more perfect. Whar 
does agion life mean? Ans. The life peculiar to the 
age spoken of. What does agion punishment mean? 
Ans. The punishment peculiar to the age spoken of. 
That is, the life and the punishment of the age spo- 
ken of. The life of the age, is the life which pro- 
ceeds from a knowledge of God, &c. The death of 
the age proceeds from ignorance of God. The age 
spoken of, is one peculiar and different from others, 
as regards the punishment. For the punishment of 
Jerusalem was such “as was not from the begin- 
ning of the world to that time, no, nor ever shall be.” 
Consequently, the punishment of any other age, 
although the word aionion, or agion, may denote 
the quality or nature of the punishment, the age 
must be considered as defining the quality or nature 
of the punishment altogether. Now the agion life 
will always depend upon knowledge. If the know- 
ledge is the same to believers in every age, the 
agion, or atonion life will be the same. But, the 
aionion punishment cannot always be the same in 
every age. Jerusalem suffered a punishment greater 
than any other people. Consequently, all posterior 
punishment, although it must be called agron or 
aionion punishment, (if there is such panishment,) 
must be less afflictive in its nature. 

Christ, therefore, has defined the word aionion, 
by the use he has made of it; showing that it is 
properly applied to designate the nature of a thing, 
and not the duration of the thing. Mr. R., to avoid 
the difficulty arising from the objection that the 
word aionion “is frequently applied to temporal 
things, finds it necessary to point out the use of this 
word aionios, in the New Testament.” He consid- 
ers the word applicable to the fire that destroyed 
Sodom, &c. because Sodom will never recover 
from its effects. The prophet Ezekiel, xvi. informs 
us that Sodom will recover. ' 

Mr. R. introduces several passages where the 
adjective occurs, to prove that the word “ properly 
signifies endless duration.” Admit this, and it fol- 
lows that the word is improperly used when it is 
applied to designate a limited duration. We ask, 
Does the word aionion, when applied to God, signi- 
fy a duration as endless as God’s existence, without 
beginning and without end? If you answer in the 
affirmative, you must then admit, that this word, 
thus applied, signifies a duration different from any 
duration when it is applied to man, the punishment 
of man, or any thing relative to man ; because man 
and his punishment hag a beginning. Now, Sir, is 
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« the “ proper signification of the word,” abstractly 
-onsidered, or is it the application of it, which de- 
fines its meaning? You must reply, It is the ap- 
ojication of the word. If God’s existence is end- 
cde this word will not shorten it. If the punish- 
ment of sinners is limited, this word will not extend 
the duration of the punishment. But, if the word 
properly signifies an endless duration, without any 
reference to its application, then it can never be 
ysed correctly, unless it is applied to the Deity. 
Sir, you must admit this conclusion. Therefore, 
ccording to your hypothesis, the Scriptures deal 
i hyperbole beyond even the writings of Munchau- 
on, Sir, we read not of a single eternity, or end- 
jess duration coming to an end, but of eternities 
ending!!! More than this—we read of durations 
extending to a number of eternities!!! We fear- 
lessly assert, that, according to Mr. R.’s hypothesis, 
no book can be found so crowded with extravagant 
,bsurdities and falsehood, as the Bible. You, Sir, 
make Paul say, (Col. i.26,) “The mystery which 
hath been hid from eternities, [through endless dura- 
ijons] and from generations, but is now made man- 
ifest to his saints.” 

Mr. R. says, “I will quote a text, which deter- 
mines the proper sense of this word as decisively, 
asif it had been formed for no other purpose. It 
is2 Cor. iv. 17, 18.” Sir, we must be permitted to 
read this passage correctly. Thus—* For our pres- 
ent light affliction worketh for us an excessively ex- 
ceeding aionton weight of glory,” &c. Sir, say 
eternal, and explain to us, how eternity can be “ er- 
cessively exceeded?” Mr. R.’s exertions, therefore, 
have wholly failed. Mr. R. with much apparent 
candour instructs the reader relative to other words 
used by the New Testament writers. His note in 
the margin is to qualify his exception. Sir, we must 
speak too. Paul says, Heb. vii. 16, of Christ, that 
he is “made after the power of an endless life.” 
Or, zoes akatalutou. 

Mc. R., alluding to his quotation, says, “ On this 
passage I ground an obvious and incontrovertible 
rule, that when this word aionios relates to things 
in the invisible future world, it signifies endless du- 
ration,” &c. Sir, you do this, not because the word 
aionios properly signifies an endless duration, but 
because you believe the things in the invisible future 
world are endless in duration.” Here, Sir, is a 
complete renunciation of your former ground! 
Sir, please to remember, you must first prove that 
sinners are punished in “ the invisible future world,” 
before even your qualified definition of the Greek 
adjective can benefit your hypothesis. Alas! for 
the man, what can he do now! Sir, we have proved 
that the punishment is in the present visible world. 
We have now even your admission, that the word 
aionios must refer to the things of the future in- 
visible world, to signify endless duration. 

Reader, the battle is over. Our opponent is dead 
from a wound received from his own weapon. 
Peace to his manes! But, a word to his memory. 

Mr. R. decided that God’s word only can inform 
us how long he has determined to make punish- 
ment. True, Sirs and we read, “God will not 





contend for ever.” Again: “Who is a God like 
unto thee, that pardoneth iniquity, and passeth by 
the transgression of the remnant of his heritage ? 
He retaineth not his anger for ever, [Why ?] because 
he delighteth in mercy. He will turn again, he wili 
have compassion upon us; he will subdue our 
iniquities ; and thou wilt cast all their sins into the 
depths of the sea.” (Micah vii. 18, 19.) 

Mr. R. asks, “Is there any thing in the passage con- 
nected with our text, which should lead us to a differ- 
ent construction ?” Sir, read the whole Bible, it is all 
connected with yourtext. Pray, are “the wicked left 
in the eternal fire,” in the quotation from Micah? 
Mr. R. continues—* The context does more than 
leave the enemies of God to their doom, it fixes 
them there as long as heaven itself endures.” Sir, 
God speaks—* J will not contend for ever, neither 
will I be always wrath: for the spirit should fail 
before me, and the souls I have made. For the 
iniquity of his covetousness was I wrath, and smote 
hin; I hid me, and was wrath, and he went on 
frowardly in the way of his heart. I have seen his 
ways, and will heal him; Iwill lead him also, and 
restore comforts unto him and to his mourners.” 
(Isa. lvii. 16—18.) 

(To be continued.) 
-—g>— 
FOR THE GOSPEL HERALD. 
DEMONOLOGY. 
What is the Devil 2 

This question may be decided by a right under- 
standing of those Scriptures which speak of this 
evil being ; who is called in Greek diabolos, calum- 
niator, or accuser, Rev. xii. 9. and 10. When the 
woman, or true church fled into the wilderness, war 
was said to be in heaven; so that Michael and his 
angels fought against the dragon and his angels: 
the great dragon was cast out into the earth that old 
serpent, called the Devil, or calumniator, accuser, 
and Satan, or adversary, that deceiveth the whole 
world ; aud his angels were cast out with him. Then 
John heard a loud voice, saying in heaven, “ Now is 
salvation come, and strength, and the kingdom of 
our God, and the power of his Christ. For the ac- 
cuser of our brethren is cast down, which accused 
them before our God day and night.” Bat wo to 
the inhabiters of the earth, for the Devil is come 
down to you. And when the dragon, or Devil, the 
accuser saw that he was east unto the earth, he per- 
secuted the woman, or true church, that brought 
forth the man-child: and she fled into the wilder- 
ness, from the face of the serpent, not dragon, which 
cast out of his mouth water, 1. e. doctiines, as a 
flood, &c. to destroy the true church. 

Here it appears that the Devil is the dragon. 
What does dragon mean in the scripture ? It means 





a tyrant, or tyrannical government. Psa. Ixxiv. 5. 
For thus saith Ezekiel, (xxix. 3.) “Thus saith 
the Lord God, Behold I am against thee, Pharaoh, 
king of Egypt, the great dragon,” &c. The great 
dragon that was cast out of heaven into the earth, 
was the Pagan or Ronian empire, or Pagan power, 


that was cut down by Constantine. Cast out of 


heaven, i. e. cast out of dominion ; into the earth, 
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1. e. unto the ground. Hence it appears the dragon, 
or Devil, may be in heaven, or among the ruling 
powers of government, or in the earth, i. e. among 
the common people. What is then the Devil ? 

He is called the Old Serpent in Rev. xii. 9. He 
is styled the piercing serpent, or Leviathan, in Isai- 
al xxvii. 1. For thus wrote that prophet, “ The 
Lord cometh to punish the inhabitants of the earth 
for their iniquity. In that day, the Lord with his 
force, and great, and strong sword, shall punish Le- 
viathan, the piercing serpent, even Leviathan, that 
crooked serpent; aud he shall slay the dragon, (or 
Devil) thatis in the sea.” Serpent signifies some- 
thing searching ; subtile. The serpent of Chris- 
tendom, so called, Rev. xx. 2. appears to have had 
seven heads and ten horns; or seven kinds of go- 
vernments, and ten kingdoms to support them. 
Hence the Roman empire was a persécuting and 
fierce dragon, while pagan; and a persecuting and 
hidden serpent and Beast ever since: for it had 
seven heads or forms of government, and was once 
the head of ten kingdoms in Europe. It was not 
the dragon, (pagan Rome,) but the serpent, (chris- 
tian Rome, falsely so called) that endeavoured to 
destroy the true church in the wilderness, by floods 
of false doctrines, and sects. The dragon was an 
open adversary or Satan ; but the serpent is a secret 


and hypocritical adversary. Each was the Devil, 
autichrist. What then is the Devil? He is put for 
tdols in 2 Chron. xi. 15. and Psa. cvi. 87. He is 
put for wicked man in Jolin vi. 70. where Judas is 


called a devil. Peter too became a Satan, when he 
opposed Jesus Christ, Matt. xvi. 23. Satan is said 
to have entered Judas, Luke xxii. 3. which entrance 
intimates that Satan was not in Judas before such 
entrance. He desired also to have Peter, then not 
a Satan, to sift him as wheat. He conversed with 
God, according to the book of Job, ch. i. and ch. ii. 
And Job was delivered, so far, into his power, that 
he who is called the prince and power of the air in 
Eph. ii. 2. the spirit that worketh in the children of 
disobedience had power, (as such a spirit,) to afflict 
Job. So that this power of the air slew sons and 
daughters of Job by a wind from the wilderness ; 
caused his property to be taken off by the Chalde- 
ans and Sabeans, and his servants to be slain ;—his 
eattle and servants to be consumed by fire, or light- 
ning from heaven; and finally he smote Job with 
boils or small-pox, aud abused Job through bis mis- 
judging friends. 

What then is Satan? He is called the wicked one, 
Matt. xiii. 19. and 38. 1 John it. 13. and 14. iii. 
iz. v.18. “ The tares are the children of the 
wicked one. But saints have overcome this Belial 
or wicked one. Cain was of that wicked one. But 
he that is begotten of God, keepeth himself, and 
that wicked one toucheth him not.” He is called 
an unclean spirit in Zach. when the Lord said, “ I 
will cut off the name, of the idols; and will cause 
the prophets, and the unclean spirit to pass out of 
the land.” The Devil is called the unclean spirit 
in Luke viii. 29. and ix. 42. Jesus said, Bring thy 
son hither, And as he was yet coming, the Devil 
threw him down arp! tare him, And Jesus rebuked 


the unclean spirit, and healed the child. Ap un- 
clean spirit is frequently mentioned in Mark. The 
missionary, Lewis Way, writes from Palestine, 1822, 
that “ It is remarkable, the phenomena of demonia- 
cal possessions and influence are as much the sub- 
ject of observation in these parts note, as at the first 
advent.” 

To be possessed with devils, means to be possess. 
ed with demons: devils being the translation of the 
Greek daimonos, demons: as in Matt. iv. 24. yiij, 
16, &e. Demons are the spirits of deceased peo- 
ple ; some of which being good, were termed by the 
Greeks eudemons ; but others being bad, or devils, 
they were named cacodemons. Devils (i. e. de- 
mons) besought Jesus to let them, (when they 
should come out of two persons whom they pos. 
sessed,) enter into a herd of swine. And Jesus 
said, Matt. viii. 82. Go. And the whole herd of 
swine ran violently down a steep place into the sea 
and perished, there. Some of the Jews accused Je. 
sus of casting out demons through the prince or 
chief of demons, which prince was called Beelze- 
bub, Luke xi. 15. Matt. xii. 24. Paul, 1 Cor. x, 
20. declared that the Genti'es, or Greeks, sacrificed 
to demons, devils or departed spirits. This they 
did in sacrificing to dead heroes, dead benefactors ; 
and others as to Hercules, Esculapius, Ceres, Bac- 
chus, Venus, Diana, &c. Worshipping soine of 
them as saints. 

If demons are devils, and Bualzebub is thei 
prince, what is the Devil, but some evil spirit, or the 
prince of them? That devil, (demon) is an evil 
spirtt in man, men, nations, or false churches, is in 
ferable, Luke viii. 2. And certain women which had 
been healed of evil spirits and infirmities, Mary 
called Magdalene, out of whom went seven demons, 
&e. King Saul was troubled at times with an evi 
spiril, that attempted to slay David, the Lord's 
anointed. In Acts xix. 12. to 16. is an account of ex- 
orcists undertaking to cure demoniacs in the name 
of the Lord Jesus ; but the evil spirit answered these 
exorcists or seven sons of Sceva, “Jesus I know, 
and Paul I know, but who are ye ?” 

Who is the God of this world, that blinds the 
minds of those who believe not, lest the light of the 
glorious gospel of Christ should shine unto them - 
2 Cor. iv. 4. who isthe Prince of this world? John 
xii. 31, who is the power of darkness, Luke, xxii. 


death, (Heb. ii. 14.) is not merely a Judas, a Peter, 
a calumniator, an accuser of the brethren, a deceiy- 
er, Rev. xx. 10; aliar, Rev. xiii. 2. Jobn. vin. 44. 
A murderer, do. A tormentor, Matt. xvii. S4. A 
persecutor, Rev. ii. 10. An unclean spirit, Zach. 
xiii, 2. An evil spirit, i. Sam. xvi. 14, &e. Luke, 
vii. and viii. Acts, xix. 12. Nor Rome pagan, not 
the dragon, nor Rome christian, so called, or the 
serpent, the old serpent, the devil; nor in other 
words is he civil, nor is he merely ecclesiastical ty- 
ranny ? But from what I have quated from the scrip- 
tures of truth he appears to be all these things. He 
is styled a one, awicked one, the wicked one; the evil 
spirit, that is the potcer of darkness, Eph. ii. 2. Luke, 





xxii. 53. Col. i. 13. That is the power of death, 





53. Col. i. 13. The devil, who is the power of 
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Heb: ii. 14. He is the God of this world, 2 Cor. 
iv, 4. The man of sin mentioned, 2 Thes. ii. iii. &e. 
who, satan like, (as he is satan,) opposeth and ex- 
alreth himself above all that is called God, setting 
in the temple of God as God, showing himself that 
he is God; is God of this world, God of the king- 
joms and nations of this globe ; though in real- 
ty the son of perdilion ; whose coming is after 
theworking of satan” himself. This satan has his 
web, bis Babylonish church, his antichristian 
-hurch, which John called the synagogue of satan. 
John calls him the angel of the bottomless pit, whose 
sane inthe Hebrew tongue is &baddon, but in the 
Greek tongue hath his name Apollyon, i. e. destroy- 
y, Rev. ix.11. For he is chiefof the destroying 
ymy there mentioned. War, and destruction are 
of him. 

From these and other portions of the Scriptures 
of ruth, | think we may be warranted to conclude, 
that, the devil or satan is a spirit, that rules among 
demons or devils, among wicked men, and in anti- 
christian nations, and churches professing Christ in 
words, but denying him in spirit and works, &c. 
Vor he is the serpent, the old serpent, antichrist and 
Jeceiver that deceived our first parents, Adam and 
Eve, by his lies. By a trope or figure of speech, 
called metonymy,Which name for name imposes; for 

wise puts the effect, and puts an adjunct for its sub- 
ject) the effect, adjunct, or container of the devil is 
spoken of, as if it was the devil himself. Thus a 
«up is put for the liquor in it, when we say, drink 
this eup or glass, when we mean the tea or liquor. 
So that, whatever it be, that has the Devil’s spirit, 
is often called the Devil. This explains why Peter 
was called Satan, and why an antichristian church 
was called the old Serpent and Devil; and an un- 
just emperor of Rome and Egypt was called a 
Dragon and devil, though the Devil is a spirit, and 
invisible to mortal eyes, a God sitting in the temple 
of God, as a God. 

Edmund Burroughs says, “Antichrist is not as 
sole suppose a particular visible person upon earth, 
but rather an invisible spirit, dwelling in many per- 
sons throughout the world. 1 John, ii. 8, says, 
“There are many antichrists,” many men of sin, 
who are sons of perdition, who have erred from the 
spirit and power of Christ ; professing God in words, 
but in works denying him. Antichrist is indeed 
and in truth the very Devil ; is of him, and yet not 
livided nor distinct from him. This is not said of 

the many antichrists, which are only vessels retain- 
ing this one spirit, and are members of him, through 
his power dwelling in them. These may be con- 
verted and saved, but as for antichrist, as that one 
particular spirit, he is sealed up in the anger of God, 
never to be redeemed.” 

“The kingdom of antichrist, the Serpent, the 
Devil, is the power of spiritual wickedness, exercised 
inthe heads of ungodly men: and the mystery of 
iniquity in the hearts of evil men. “ His dwelling 
and working is in them that perish, in the ungodly, 
in bypoerites, in all idolaters, in all false worship- 
pers. For antichrist doth dwell and walk in all 
that are the subjects of his kingdom.” 





Edward Burroughs further testifies, “There is a 
Devil which is out of the truth who abode not in 
the truth. He is the author of all unrighteousness, 
and of whatsoever is contrary to God in thought, 
word or action. He rules king in all the children 
of the first Adam, who are in evil. He abode not 
in the truth, and he hath led all mankind out of the 
truth. He hath power in the earthly part of man, 
and possesses him, who is not born of the seed of 
God. 

Thus we may perceive that as there are many 
antichrists, and devils; as well as different heavens, 
and graves or hells, different deaths, various bap- 
tisms, many faiths, many lords, &c. And Ihave no 
doubt that some of these many faiths, lords and 
devils, and different hells, and deaths shall be des- 
troyed, as the Scriptures declare. Thas in Rev. 
xx. 13, which apocalypse writes of things in this life 
and world, that death and hell, or the grave, deliver- 
ed up the dead which were in them. And that 
death and the grave, or hell, were cast into the lake 
of fire: “This is the second death.”” Demons, or 
spirits of wicked men deceased, seem to Irave at- 
tended some men of Egypt, Chaldea, Greece, Rome, 
&c. in ancient times, and in modern times also.— 
Hence the term of necromancers, or such as con- 
suited with the dead, or with familiar spirits. The 
magicians and sorcerers of Egypt, were able in some 
way to cast down their rods, as Aaron did; and 
behold, their rods were serpents; but Aaron’s ser- 
pent swallowed up theirs. Aaron smote the rivers, 
and they became blood ; and the magicians did so 
too. Aaron stretched out his hand over the waters 
and frogs came up; and so did the magicians. But 
what Aaron did by the finger or power of God, the 
latter did by enchantments, say Ex. vii. 22.—viii. 7 
and 8. King Saul and Manassah distrusted God, 
but trusted in evil powers, and used enchantments, 
2 Chron. xxxiii. 6. Balaam used enchantments, 
Num. xxiv. 1. And was called a soothsayer, or 
diviner, Josh. xiii. 22. But he was forced to de- 
clare, Numb. xxiii. 23, that there was no enchant- 
ment against Jacob, nor divination against Israel. 
The Greeks divined by a great serpent, called Py- 
thon. Hence a woman possessed with an evil spir- 
it of soothsaying was called Pythonissa, and a man 
Pythonicus, and Python. In Acts 8, we read of 
Simon, a sorcerer, whom the people called the great 
power of God; for he bewitched them, giving out 
that himself was some great one. Soie of the Ger- 
mans are famed at this day for witchcraft, sorcery, 
and other species of divination. In Acts of the 
Apostles, chap. xvi. 16, “ a Pythonissa, a certain 
damsel possessed with a spirit of divination, [or 
with a spiril of Python) is said to have brought her 
masters much gain by soothsaying. The same fol- 
lowed Paul and us, saying, ‘ These men are the ser- 
vants of the Most High God, which show unto us 
the way of salvation, and this she did many days. 
But Paul being grieved turned and said to the 
spirit: ‘I command thee in the name of Jesus 
Christ to come out of her:’ And he came out the 
same hour. When her masters saw the hope ot 
their gains were gone,” they got the Roman magis. 
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trate to scourge and imprison them, for teaching 


Romans unlawful customs, &c. 
ANTI-PYTHONICUS. 
—>>—— 
WHAT CHRISTIAN? 

A friend recently informed us, that some person 
had observed, that our remarks on particular oc- 
easions did not savour of the spirit of a christian. 
We ask, What christian? The christian who wor- 
ships a god whose irrevocable decree consigns three- 
fourths of the huiman race to endless wretchedness ? 
If this is intended we plead guilty to the charge. 
Or the christian who worships a god whose indiffer- 
ence permits the interminable misery of millions of 
the human family ? Then we plead guilty. But 
of the spirit of those who worship the “God who 
is the Saviour of all men,” if our remarks are said 
not to savour of this spirit, there is room for argu- 
ment. ‘The misfortune is, our religious opponents 
are so associated with their doctrines and opinions, 
in the mind of the reader, that we are made account- 
able for his conjectures. Now the truth is, we ar- 
dently desire the well-being of every creature. We 
have no enemies. If there are those who cherish 
enmity toward us, we pity them. We believe and 
rejoice that all our misguided friends will be saved 
with a great salvation. We are trying to persuade 
them of this glorious truth, so interesting to all to 
know. But, alas! if we portray their “ good for 
nothing” opinions in their true colours, and offer 
them solid truth in exchange, some of them become 
ill-natured. Wecannot prevent this. We will try 
to be plain and pleasant, and hope our friends will 
do the same. 

—@— 
ORTHODOX ERRORS. 

A writer in the (Providence) Retigious Inren- 
uicencer, of Dec. 12th, attempting to establish 
some favourite principle, introduces a quotation 
from Paul’s epistle to the Galatians, third chapter. 
tn the quotation the supply by the translators, which 
is in Italics, is printed in Roman, and incorporated 
with the text; making Paul preach a false doctrine, 
which he never inculcated. It is the 24th verse, 
“ Wherefore the law was our schoolmaster to bring 
us unto Christ.” Does the law bring men to 
Christ? Christ tanght a diferent doctrine. Ac- 
cording to him, the Father, who sent him, draws 
men; and they can come no other way. Omit the 
supply, and read, “ Wherefore the law was [in the 
past tense} our schoolmaster unto Christ.” Christ 
isthe Master and Teacher of the believer. Paul 
says, “Before faith came we were kept under the 
jaw, shut up,” &c. Most assuredly, the words Kept, 
and shut up, do not mean fo bring us! 

It is lamentable that teachers should not first learn 
theinselves. Can avy benefit result to the cause of 
truth, from this method of proceeding ? The trans- 
lators, it appears, favoured the sentiment inculcated 
by the corrupt reading of the passage. heir con- 
sciences, however, would not let them deceive the 
reader to the degree they must, if they added their 
supply as a translation of the original. They, 
therefore, marked it, by printing it in takes: but 





a 
now, modern religionists are bold enough to print it 
in the text, and make Paul preach an inconsistep; 
and false doctrine. 

Presuming the Editor of the Intelligencer pre- 
fers truth, in a plain dress, to error, in all its splen- 
dour, we request him to notice the above correction 


of the error. 
—>— 
FOR THE GOSPEL HERALD. 
New- York, Dec. 5, 1223. 
Br. Fitz—Shortly after the conflagration of the 
Richmond theatre, the enclosed lines appeared jy, 
one of the public papersof this city. I was induced 
to copy them, from a conviction of the truth of the 
sentiment therein contained. As it respects the 
beauty of the poetry, I am not a proper judge. Ii 
you should think them worth preserving, you will, 
by giving thema place in the Herald, confer « 
favour on, Yours, &e. G. B.T. 
The following lines will remind the reader of a 
Sermon preached lately in one of the churches of 
this city. 
LINES, 
On the folly of ascribing to Divine Vengeance, th: 
accidents which result from human indiscretion. 


In pious mood Sir Bigot cries, 
- Behold ! a judgment from the skies! 
See Richmond in despair! 
No grief like this had rent her heart, 
Secure from every hostile dart, 
Had virtue flourish'd there. 


* Those flames in anger sent to burr, 
With ashes fill the mighty urn, 
And—though I quake to tell— 
This vestibule to scenes below, 
Now laid in dust and ashes low, 
Has fill’d the vaults of hell!” 


Thinkest thou miserable elf, 

That God, vindictive as thyself, 
Begins a Hell on earth ? 

Avaunt! avaunt! no more blaspheme, 

No longer urge the impious theme, 
Stampt with Satanic birth. 


Mourn (if thou canst) the cruel doom ' 

That buried in one common tomb, 
Worth, virtue, age, and youth. 

Mourn, with Virginia, many a Son, 

In valour, honour, ne'er outdone ; 
Daughters of matcMess truth! 


Mourn, if thou canst; but ah! forbear 
To charge on Heaven the fatal snare, 
For Heaven delights to save ! 
Bright the Redeemer’s form appears, 
Bids mourners smile amidst their tears, 
And Hope! beyond the grave! ! 
CHARITY 
-_—>— 
PUBLIC DISCUSSION. 
Subject—soun x1x. 30. 

The “ Society for the Investigation and Estab 
lishment of Gospel Truth,” will meet at Tolerton’s 
Academy, 63 Chrystie-street, on Turspay Even 
ing next, at 6 o’clock. 

—>—-- 

’ NOTICE. ' 

The Stockholders of the Gospel Herald Establishment are 
requested to attend a Meeting of Special Importance, rela 
tive to the Establishment, on Monday Evening, January 9, 
1824, at 7 o'clock, at the Office, No. 67 Chrystie-street. 

Your punctual attendance is requested. 

By order of the Committee, 


J. BRUSH, Seet'ry. 
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